
Parshas Noach 
ס מָּׁ רֶץ חָּׁ אָּׁ לֵא הָּׁ מָּׁ אֱלֹקים וַתִּ פְנֵי הָּׁ רֶץ לִּ אָּׁ חֵת הָּׁ שָּׁ ֹּאמֶר אֱלֹקים לְנֹּ  :וַתִּ רֶץ: וַי אָּׁ ר אֶת דַרְכוֹ עַל הָּׁ שָּׁ ל בָּׁ ית כָּׁ שְחִּ י הִּ ה כִּ תָּׁ שְחָּׁ נֵה נִּ רֶץ וְהִּ אָּׁ ל  וַיַרְא אֱלקים אֶת הָּׁ חַ קֵץ כָּׁ

רֶץ )בראשית ו/יא אָּׁ ם אֶת הָּׁ יתָּׁ י מַשְחִּ נְנִּ פְנֵיהֶם וְהִּ ס מִּ מָּׁ רֶץ חָּׁ אָּׁ ה הָּׁ לְאָּׁ י מָּׁ נַי כִּ א לְפָּׁ ר בָּׁ שָּׁ  יג( -בָּׁ

And the earth was corrupt before Hashem, and the earth became full of robbery. And Hashem saw the earth, and 
behold it had become corrupted, for all flesh had corrupted its way on the earth. And Hashem said to Noach, ‘The 
end of all flesh has come before Me, for the earth has become full of robbery because of them, and behold I am 
destroying them with the earth. (Bereishis 6:11–13) 

Before describing the Mabul itself, the Torah first 
tells the generation had become deeply corrupt, and 
the earth was filled with robbery which caused Hashem 
to bring a mabul on the world. 

Zera Shimshon points out, however, that from the 
pessukim describing their sins, it is not clear what role 
each sin played in bringing about their punishment. 
Was immorality the primary sin and robbery 
secondary? Maybe robbery was the more serious sin? 
Were the two equally responsible? Or did each one play 
a different role in sealing their fate? 

The first possuk mentions two sins: immorality and 
robbery which implies that both were equal. (Our 
editions of Rashi add idolatry to the explanation of 
“vatishacheis,” while earlier textual versions mention 
only immorality. It would seem that Zera Shimshon had 
this earlier version before him.) The next possuk 
mentions only their immorality, which would seem to 
indicate that this was the more serious sin. Yet in the 
following possuk, when Hashem tells Noach that He is 
going to destroy the generation, He explicitly gives 
robbery as the reason: “for the earth has become full of 
robbery because of them.” Their immorality is 
mentioned only by allusion in the words “v’hineni 
mashchisam”—“and behold I am destroying them”—
which echoes the earlier description, “v’hinei 
nishchasah,” referring to their immorality. This would 
seem to indicate the opposite: that robbery was the 
primary cause of their punishment. 

Zera Shimshon explains that in the beginning of 
Sefer Devarim the incident of the Golden Calf is referred 

to with the words Di-Zahav; Di—spelled daled and yud 
and alludes to the word  dai—enough and Zahav—gold.  

The Gemara explains that although Di Zahav was 
mentioned as part of Moshe Rabeinu’s rebuke of Bnei 
Yisroel for the sin of the Golden Calf, those very words 
also were a part of his defense of them. Moshe argued 
that their making and worshiping the Golden Calf did 
not come simply from maliciousness or spite. They did 
not get up one morning and say to themselves, “Let’s 
do something to make Hashem angry.” Rather, one of 
the factors that led to their sin was the tremendous 
amount of gold that Hashem had given them—so much 
that they could say, dai, “Enough!” 

The Gemara gives a parable to explain this: “A lion 
does not roar over a basket of straw, but over a basket 
of meat.” In other words, great abundance itself can 
sometimes lead a person astray. Hashem had given 
Bnei Yisroel such tremendous wealth that this 
abundance became one of the factors that contributed 
to their sin. Moshe argued that this had to be taken into 
account when judging what they had done. The Gemara 
concludes that Hashem accepted Moshe’s argument. 

Zera Shimshon learns from this that Hashem does 
not judge a person’s actions in isolation, as though they 
took place in a vacuum. He takes into account the 
circumstances that led the person to sin and other 
outside factors that contributed to what he did. 

 A person always is responsible for what he does, 
but the strength of the temptation and circumstances 
beyond his control—such as the great abundance of 
gold that Hashem gave Bnei Yisroel—can lessen the 
severity of his guilt. When powerful circumstances 



beyond his control contribute to the sin, those 
circumstances can reduce the degree of blame and 
punishment, even though they do not remove 
responsibility completely. 

According to this, Zera Shimshon explains that the 
main sin of the generation of the Mabul was their 
immorality. But their breakdown did not begin there. 
Just as the sin of the Golden Calf was preceded by the 
tremendous wealth that Hashem had given Bnei 
Yisroel, Chazal (Sanhedrin 108a) teach that Hashem 
had likewise blessed the generation of the Mabul with 
great prosperity. Their abundance and comfortable 
lives contributed to their corruption. They could 
therefore have argued, much as Moshe did on behalf of 
Bnei Yisroel, that their wrongdoing did not warrant such 
a severe punishment as the destruction of the world, 
since the very prosperity that Hashem had given them 
had also contributed to their downfall. 

However, says Zera Shimshon, their robbery 
destroyed that defense. Stealing does not result from 
having too much; if anything, it reflects the desire to 
take even more than one already has. Their robbery 
therefore showed that their corruption could not be 
blamed on the abundance that Hashem had given 
them. Since their greed came from within, it revealed 
that their immorality was also not the result of their 
circumstances, but stemmed from a deep corruption of 
character. 

In other words, immorality was their primary sin, 
but on that alone there might still have been room to 
mitigate their punishment because their affluence, that 
was granted to them by Hashem, had contributed to it. 
Their robbery, however, removed that defense. 

According to Zera Shimshon, the pessukim now fit 
together nicely. The first possuk mentions both 

immorality and robbery, describing the two sins of the 
generation. The second emphasizes immorality, 
showing that this was their primary sin. The third 
possuk, which speaks of their punishment, emphasizes 
robbery, because it was the robbery that removed any 
possible defense and left them fully liable for the 
severity of the decree. 

While Zera Shimshon’s words address the Dor 
HaMabul, the lesson applies to our time as well. Before 
judging others, especially young people who seem 
distant from the values we hope for, we should 
remember that Hashem does not judge a person’s 
actions in isolation. He takes into account the 
circumstances, influences, and struggles that helped 
bring a person to where he is. A teenager who struggles 
with speech, dress, or observance may be dealing with 
pain, confusion, family circumstances, or other 
difficulties that we know nothing about. Just like 
Hashem judges by taking everything into account we 
should also. 

We understand this very well when someone 
judges us. We immediately think of the circumstances 
that explain what we did: “I was exhausted,” “I had a 
very difficult day,” or “If only he knew what I grew up 
with.” We know that these things do not always excuse 
our actions, but we also know that they matter. We 
should extend that same understanding to others and 
take their circumstances into account before judging 
them harshly. And when we do, Hashem will judge us in 
the same way, as Chazal teach: “HaDan es chaveiro 
l’chaf zechus, danin oso l’zechus”—one who judges 
another favorably will himself be judged favorably. 

(Adapted by Rabbi Shevach Pepper from Zera 
Shimshon Parshas Noach Derush 4) 
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